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'“ lier janam-sakhi to reproduce this material in a form resembling
~ the B40 version.
. The force of this argument can be appreciated if one compares the
folio numbers incorporating Narrative III material (folios 149b-194a
and 198a-200a) with the representative selection of haplographic errors
given above.®® From this comparison it will be seen that there is a
notable lack of such mistakes in the section of the manuscript which
records Narrative [[I material, a lack which strongly supports the theory
that this material has been recorded directly from an oral source. It
seems safe to conclude that the Narrative 111 source represents an oral
tradition, and it seems reasonable to add that it was presumably the

oral tradition current within the compiler’s own area.
QI (Narrative Ib), Q2 (Narrative I11) and the oral Narrative IIT can,
it seems, be identified asthe three principal sources utilised in the
compiling of the B40 manuscript. Practically all of the remainder of
its contents can be traced to the Miharbin janam-sakhi tradition and
~ to eight individual discourses which evidently circulated as independent
works. This leaves only the concluding sakhi, a puzzling narrative
which should perhaps be attributed to either Narrative Ib or Narrative 11.

If this reasoning is correct the sources of individual B0 sakhis may

be summarised as follows :
Sakht Title of Anecdote Source

1 The birth of Nanak

2a  Instruction by the pandit ]

2b  Baba Nanak's betrothal and marriage

3 The ruined crop restored

4a  The tree’s stationary shadow

4b  The true field and the true

merchandise |
5 Baba Nanak’s discourse with the |
& Sult::py:;cmn Narrative 1b (Q1)
6b  Immersion in the river
6¢ Baba Nanak's discourse with Daulat
Khan's qazi
[6d Baba Nanak’'s departure from
Sultanpur]
7 Baba Nanak’s travels in the unin-
habited wilderness
8 Baba Nanak returns to Talvandi
9 A discourse with Abdul Rahman Misc. Discourse
10 The monster’s cauldron ]
|

11 Bhola the Robber
12a  The Encounter with Kaliyug

%See above p. 7.





EPUB/image_0019_00.jpeg
6 THE B40 JANAM-SAKHI

by the copyist (the fourth and the thirtieth, which should appear on
folios 25 and 233). Folio 17, which presumably bore the fascicle number
3, is missing; and the portion of folio 41.which must have borne fascicle
number 6 has been broken off.

SCRIPT

The copyist’s Gurmukhi handwriting is neat and clearly formed.
Though scarcely to be designated calligraphy it is certainly a competent
style and represents a considerable advance on the spidery scrawl of
the Colebrooke manuscript.’? In maturity as in time the B40 style lics
between the primitive Gurmukhi of the Colebrooke manuscript and
the developed symmetry of the later Damdama style.’?

With few exceptions each side of a folio has sixteen lines, and each
line contains 18-25 letters. As with all manuscripts of the period these
letters are written continuously with no gaps between words. Spaces
occur only at the end of sentences where they are marked by two
vertical strokes (do dunde). Even this convention is by no means in-
variably observed. In many instances the text continues unbroken even
where the sense demands a new sentence. Words which remain incom-
plete at the end of a line are divided without regard to syllables and
continued on the following line. In cases where a consonant followed
by a Kanna (1) occurs at the end of a line the Kanna is written only if
there is room at the end of the line. If there is insufficient space only
the consonant is written. The Kanna is omitted and a circle denoting
its omission is inscribed in the right margin immediately adjacent to the
consonant.’

Nasalisation is always marked by a complete tippi (i.e. by a full circle,
in contrast with the inverted semi-circle which is normally used today).
The bind1, or nasal dot, is not used, although an imperfectly executed
tippt occasionally resembles a bindi. At points where modern usage
indicates a bindt the copyist omits the nasal sign altogether.

Conjunct forms occur with even less frequency than in modern Gur-
mukhi usage. The only such form to be used by the copyist is the
rara (3, r) following ®, &, @, 3, ¥, Y, §, 3 (s, k, g 1, d, p, b, and bh).
This usage is not invariably followed. In some instances the conjunct
form is employed, and in others the rara is written in full. The adhik
(¥) signifying duplication is not used.

Certain letters are written in a manner which dlffers from modern
Gurmukhi. These are the vowel aira (», a), with its kanna (1, d) and
dul@an (%, ai) derivatives; and the consonants haha (3, h) and chhachchha
(8, chh). All of these letters are written in forms which resemble the

12A facsimile of folio 156a is reproduced below (plate 7). For anexample of the
Colebrooke scnn: sce MK, plate 2 facing p. 312.
1BMK, plate 3 facthg p. 312.

14This convention ¢ontinued until the early years of the twentieth century. E.P.

Newton, Panjabi Gra);({nar (Ludhiana, 1898), p. 10.
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Although the B40 manuscript thus acquired by the India Office
Library is not a Puratan janam-sakhi there seems to be little doubt that
it must have been the same manuscript as those variously reported by
Gurmukh Singh and Karam Singh. It would be entirely understandable
for Karam Singh to conclude that the B40 manuscript was a Puratan
copy. Others have since made the same mistake. For its first twenty
folios the manuscript follows the Narrative I source also used in compil-
ing the Puratan tradition, and anyone who limited his examination to
these opening folios would naturally conclude that B40 was another
copy of the Puratan version.* A spot check of subsequent folios might
seem to confirm this opinion. Several of the manuscript's later sakhis
are drawn from the same Narrative I source and if the investigator
were to chance upon any of these portions he would find himself read-
ing a text very close to that of the Colebrooke and Hafizatad
janam-sakhis.

Gurmukh Singh’s note points to the same manuscript. From the
date and the location indicated by Gurmukh Singh it seems safe to
assume that the “Lahore Janam-sakhi’® must indeed have been the
manuscript scanned by Karam Singh. It also seems reasonable to
assume that M. A. Macauliffie must have made precisely the same
mistake as Karam Singh. Macauliffe obviously knew of the ‘Lahore
Janam-sakhi”, for it was on his behalf that Gurmukh Singh wrote the
preface in which it finds a passing mention. Had it been either a Bala
janam-sakhi or a copy of the Mahima Praka; Gurmukh Singh would
not have singled it out for separate listing, and had it been a Miharban
or Gyanratanavali version he would certainly have drawn pointed atten-
tion to-its identity.- This indicates that he must have believed it to be
either a Puratan janam-sakhi or something quite different from the
traditions known to exist in 1885. Macauliffe evidently drew the former
conclusion, for he makes no reference to it in his later discussion of the
janam-sakhis.® Such an omission would have been unthinkable in the
case of a new and different tradition, and can only mean that Macau-
liffe regarded it as one of the ‘‘several copies” of the Puratan version
to which he refers.® Gurmukh Singh’s own interpretation remains
obscure, but either of the alternatives leaves the way open for an
identification of the ¢Lahore Janam-sakhi’ not merely with the manu-
script observed by Karam Singh but also with the India Office Library’s
acquisition.

4Narrative }‘\)vas one of the major traditions utilised as source-material by janam-
sakhi compilers. See below pp. 12-13.  This and other terms which designate actual
janam-sakhis or their sources are explained in W.H. McLeod, Early Sikh Tradition
(Oxford, forthcoming). For bricfer accounts of the janam-sakhi literature see
ESC, pp. 20-36, and GNSR, pp. 8-33.

5M.A. Macauliffe, The Sikh Religion (Oxford, 1909) vol. 1, pp Ixxviii-Ixxxvii.

¢lbid, p Ixxxvi. ;
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56b Malevolence is unholy; holiness is to be tender-hearted.

Desire is a false path; absence of desire [the way of] saints.

Irreligion means [irresponsible] freedom from obligations;
ingratitude is dejection.

Truth is heaven; untruth is hell.

Learning is forbearnce; violence is oppress‘on.

Justice is pure; wisdom a scripture.

Haughtiness is calamity; doubt a curse.

Bad lang uage is insipid.

He who is compassionate is a dervish; he who is without
compassion is a butcher.

Benevolence is virtuous; malice is avaricious.

Praise [of God] is the sacred ablution; the call to prayer
the divine Word.

Youth is intoxication; and robbery is greed.

Carnal affection is pollution.

Renunciation is patience; impatience is deceit.

The [true] path is faith; straying [from the path] is
unbelief.

Prayer is wealth; cursing an outrage.

Justice is a king; the sword a hero.

57a He who seeks here [in this world] finds [the object of his

spiritual quest].

And so [Baba] Nanak held discourse with Rattan Haji
and called him wise. The sakhi is finished. Another sakhi
follows, a sakhi [relating a discourse] with Sheikh Braham.

sets this work in the context of a discourse with Baba Rattan Hazi which took
place after Baba Nanak had left Multan, Santokh Singh attaches it in the Ninak
Prakas to his description of Nanak’s approach to Multan, Santokh Singh here
follows the tradition which in its Sikh form first appears in Bhai Gurdas's Vir /.
As Nanak drew near the city the Sufi pirs already installed there brought out to a
cup filled to the brim with milk, the intention being to indicate that Multan
already possessed all the holy men it required. Nanak responded by laying a
jasmine petal on the surface of the milk, thereby proclaiming that there was room
for one more. BG 1.44. GNSR, p. 142. Santokh Singh adds to this earlier
tradition the claim that the pirs who brought the symbolic cup of milk to Nanak
were Shamas Tabriz (Shams al-Din Tabrizi), Bahaval Haq (Baha’ al-Din Zaka-
riyya), and Rukandin (Rukn al-Din), The supplement goes on to claim that
Baba Nanak, having laid the jasmine petal on the milk, engaged the three pirs in
-discourse, and that during their discussion he recited the Hazar Nama. NPrl1l. 37,
The two versions are marked by numerous differences, particularly with regard 1o
the order in which the ajophthegms are recorded. The Puritan janam-sakhis
give yet another version of the Hazar Namd, setting it in the context of a discourse
with Mia Mitha. Photozincograph Facsimile, pp. 275-76. Pur JS, pp. 70n, and
Appendix 2, pp. 117-18. Macauliffe erroneously refers to it as the Nasihar Nama.
Macauliffe i, 128-29. For Mia Mitka see note 146; and for the Nasihat Nimai
see above p. 9. note 28 of Introduction.
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A translation as wearisome as this must assuredly quench the spirit of
the original. A greater variety of English expression and idiom is
obviously required and at many points the narrator’s text must be
supplemented with additional words and phrases. This, however,
introduces problems of a different kind. Interpretative supplements,
though essential to the easy flow of any janam-sakhi translation, can
obscure or even alter the narrator’s actual meaning.

The solution adopted for this translation is the method appropriately
termed “the Indian commentarial style”.%? To a literal translation of
the actual text glosses have been added to sustain the continuity of the
narrative and, where necessary, to elucidate a cryptic reference. These
glosses are distinguished from the translation of the actual text by the
use of square brackets. Wherever possible all words used in the text
have been translated and where it has seemed likely that this practice
may lead to misunderstanding the original word or phrase has been
added in parentheses. For some words, however, no sufficient trans-:
lation exists and in such cases a transliterated form of the original has
been used. [Extended translations of such terms are given in footnotes
or in the glossary.

Transliterated forms normally raise the problem of when to retain
and when abandon diacritical marks, and simple words can cause
much anguish as the demands of consistency are sct against the weight
of common usage. For the present work the problem has been solved
by circumstances beyond the control of either editor or publisher.
Originally this work was prepared in the hope and expectation that a
full battery of diacritical marks would be available. Unfortunately
this has proved to be impossible and they have perforce been dropped
from the bulk of the work. Only in portions requiring italicized type-
faces has it been practicable to retain them.

For these italicized words and for unscored transliterations the follow-
ing principles have been observed. The terminal inherent a is normally
omitted; for ¥ and & the forms ch and chh have been used in preference
to ¢ and ch; and words which are common to Punjabi and other north
Indian languages have almost all been transliterated in their Punjabi
forms (e.g. got instead of gotra, amrii instead of amrta). The only
exceptions to these . principles are words which in their Sanskrit form
have secured an established place in English-language works on India
(dharma is an example, also hatha-yoga) and words which occur in
quotations from other authors.

The same practice has been followed in the case of words which have
been introduced into Punjabi from Arabic and Persian, but with an
additional exception. Although Punjabi pronunciation and modern
Gurmukhi distinguish between alveolar and palatal fricatives, early
Gurmukhi makes no such distinction. A single symbol () represents

S7F. R. Alichin, The Petition to Ram (London, 1966), p. 11.
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their faith. What kind of faith do these Muslims have that
they put their trust ina Hindu! Come, let us bind him
and bring him here "

Having made up this mind [to do this] the karori set off.
“I shall go and bring that Hindu back bound,” [he
declared]. When he mounted his horse, however, it shivered
under him and refused to move that day. Next day he
mounted [again], but as he proceeded on his way he was
struck blind. He stopped, unable to sec a thing.

74b The people [who observed his plight] said, “Sir, we are
afraid and can say nothing, save that Nanak is a great pir.
You should show reverence to him.” The karori began
to praise Nanak and the people who were [standing] nearby
also began to ‘bow in the direction of Baba [Nanak's
residence]. *““Nanak is a great man,” declared the karori.

He remounted but immediately tumbled off the horse,
unable to see anything. “Diwanji®37 2 protested the people,
“you are forgetting! You are proceeding on horseback.
Nanak is a gieat pir. [Only] if you go on foot will you
receive blessing.”

The karori prozeeded on foot and at the place where
Baba [Nanak’s] abode®® came into view he stood and did
homage. When he drew near he fell at Baba [Nanak’s] feet.

75a Baba [Nanak] was filled with joy. For three days
Baba [Nanak] detained him and showed much favour
[towards him. Before leaving] the karori made a request.
“Babaji, if you grant permission I shall build a village*
in your name and shall call it Kartarpur. Whatever produce

337Lit. chief minister, finance minister, or minister of state. Here it is used as a
title of respect for a government official of high rank,
338Lit. “court’.
39chak: a Mughal administrative term which in its strict sense designates an area of
land bestowed upon an individual or institution by a madad-i ma‘ash grant. H.H.
Wilson, A Glossary of Judiclal and Revenue Terms (London, 1855), p. 97. Irfan
Habib, op.cit,, p. 301. B, N.Goswamyand J. S Grewal, op. cit., p. 88, n, 9.
Whereas the noun chak implies a donation of land, the verb (bandvd, from
banaund, ‘to construct’) suggests that the karori was erecting a village in which
Baba Nanak might reside, without necessarily bequeathing it to him as a gift. 1f
for karori we read simply ‘administrator’ or ‘wealthy disciple’ either would be
possible (provided that the gift was made from private property). An outright gift
appears to be unlikely in the case of Kartarpur, but may perhaps apply to the
Bedi estates on the opposite side of the river, The land held by the Bedi descen-
dants of Nanak is on the left bank of the Ravi, whereas the village of Kartarpur
is on the right bank. (The estate is thus in India; the village in Pakistan.) This
left-bank land may have been donated to Nanak bya wealthy disciple ; it may
have been given to him by his father-in-law (Mula Chona, his wife’s father, is said
(Contd. on next page)
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One other member of Guru Nanak Dev University to whom I owe
a particular debt of gratitude is Professor J.S. Grewal of the Depart-
ment of History. This debt includes the interest which he has shown
in the publication of the B40 translation and much more besides. On
numerous occasions I have derived substantial help from his unique
knowledge of Sikh history, and like so many others I have learned to
look to him for original interpretations and stimulating ideas.

To my own university, the University of Otago, I express grateful
thanks for research and typing assistance. Specifically I should like
to thank Miss Irene Marshall of the Department of History.

Finally there is my wife Margaret whose long-suffering love and
loyalty have contributed so much to the final appearance of this work.
Her sacrifices have been many; her support strong and unfailing.

University of Otago
Dunedin, N.Z. Hew Mcl.eod
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It is appropriate that a work so closely related to the life of Guru
Nanak should be published by the university which bears his name.
It is also a great privilege for the translator, and for the honour thus
bestowed I express my grateful thanks to the Vice-Chancellor of Guru
Nanak Dev University and to its Publication Officer. | should also
like to take this opportunity of thanking the Vice-Chancellor and
other members of Guru Nanak Dev University for their hospitality
and many Kkindnesses to me during the vears since the University was
first founded.

Several people have provided me with valuable assistance during the
preparation and publication of this translation. The first was my
Batala friend and colleague S. Narinder Singh Duggal with whom I
discussed many doubtful readings and difficult words. His assistance
in this respect was of fundamental importance and 1 am greatly
indebted to him for it.

The second was another Batala friend and colleague, Dr. John C.B.
Webster. The work of revising the translation had to be carried
through with the original typescript in India and the translator in New
Zealand. Dr. Webster, with skill and charitable patience. dealt
efficiently with the recording of amendments and a complex inter-

change of papers.

From Batala the typescript proceeded to Amritsar where my old
friend Professor Piar Singh scrutinised the contents and diligently
assisted it through the press. He has thus rendered this enterprise
a cooperative venture in a second respect. The first derives from the
fact that Guru Nanak Dev University has already published his text
of the B40 janam-sakhi under the title Janam Sakht Srt Gura Nanak Dev
Ji. Although I was unable to consult his text while preparing my own
translation I did have the advantage of seeing it before writing the
final draft of my introduction.

Two members of the Guru Nanak Dev University Department of
Publications have been particularly associated with the actual task of
publication. Sardar Kuldip Singh, Publication Officer, has kept a
close personal watch on the operation and has dealt efliciently with the
various problems which we encountered. I am very grateful to him,
and also to Sukhvinder Singh Narula who, in association with Sardar
Kuldip Singh, has borne the principal burden of guiding a complicated
work through the press. Thanks are also due to Manmohan Singh
Dhillon, another member of the staff who has been closely and helpfully
associated with the publishing of this work.
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